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Comments upon the Sacred Writings of the er ws and 
Christians. Exodus Chapter 9. 


N our laft comment we entered particularly into an 
enquiry refpecting the extraordinary matters and mi- 

raculous details contained in this chapter. It will be ne- 
ceflary now to purfue the fubject ftill further; for there 
is ftill remaining on hand a mafs of incoherent {tuff 
which ought to be fubjefted to fevere infpection, other- 
wife it will be impoflible to preferve pure and immacu- 
late the character of Almighty God. ‘The frogs and the 
lice which had been formed by the dexterous manage- 
ment of the Jewifh conjurers, cut a fplendid figure; but 
they were fruitlefsly employed in the fervice of the God 
of Mofes, being, as the hiftory fhews, incompetent t 
produce the defired effect. Pharaoh the royal tyrant fill 
remains inflexible, and invites, by his obftiaz_y, ftill 
further feverities from the theocratic power By which he 
had been fo often threatened. It became therefore ne- 
ceflary for Mofes and Aaron in conjunction with thei 
God, to invent new kinds of terrific calamities to ‘a 
if pofsible, the obdurate heart of Pharaoh. or this pur- 
pofe they manufactured flies by wholefale, and filled the 
houfes of the enemies of God’s chofen peop'e, and cover. 
ed over the whole land with thele peftiferious infeSs. 
This feems to produce fome trifling effect upon the h band 
heart of the Egyptian tyrant and extorted from him a p: 
mile of temporary duration, chat be would ler th € peo 2 
go. In all this bufinefs we fee neither thetajetiy of the 
Supreme Being, nor the correct calc: ulations of any in- 
tellectual agent whatever. ‘The moft prominent and im- 
portant reflection that prefents itfelf after reading and 
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examining this ftrange flory, is this—is God poflefed of 
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infinite wifdom and power, and if fo, were not thefe two 
properties abundantly fuficient,—completely competertt 
to effectuate every important purpofe neceflary to the ho- 
nour of the divine government or ufeful to the human 
race? Why then all this temporizing with Pharaoh 
king of Egypt? Why did the Jewith god fuffer himfelf 
to be io often defeated? Why thould the hard-heartednefs 
“of the Egyptian king triumph over the omnipotence of 
Jehovah? If hte had chofen the Jews as his peculiar 
people, as the favorites of his divine affections, it is 
fair to prefume that he would protect them upon all oc- 
cafions and encircle them with the ellicacious plenitude 
of all his attributes. The faét, however is, that he ne- 
ver chofe the Jews or any other. people to be the feperate 
and dittinét objets of his attachment; his perfe€tions de- 
moniirate the contrary, and prove that all beings, fenfi- 
tive and intelligent, are equally entitled to the prote€ting 
influence of his benignity and that they fhare in the full 
flowing bounties of his benevolence. ‘The . partialities 
and the imperfeétions of man have induced him to form 
very erroneous conceptions of divine. power.; he forgets 
in contemplating his own deficiencies—in comparing the 
notives and refults of his own conduét, that there exifts 
in Maguke & power extremely different and diftinét, a be- 
ing of infinite and incomprehenfible energies concerning 
whefe eft flential exiftence and our own, all comparifon 
vartakes only of contempt and degradation, The true 
{heifm of nature has been more injured by the Jewith 
heolo zy than by any other confideration whatever. The 
mythological tales of the Greeks and the Romans—the 
rencor nnters of their Gods with earthly beings have loft all 
the facrednets of their influence, and -erve only at pre- 
fent as matter of exalted amufement; but the divine cha- 
racter prefumeéd to be connected with the Jewilh theology, 
renders it a fy! item noxious to the principles of virtue, 
and h oft to all the moral lympathies of man. The 
Jewith godis a me ontter, and ought to be held in abhor- 
ence by all thc friends to trut h and human ha; ppinels. ' 
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COMMUNICATION 


Of the Religion of Deifm compared with the Chriftian 
Religion, and the fuperiority of the former over the 
latter. 

CONCLUDED FROM OUR LAST. 


The Jews did not believe the firfl chapters of Genifie 


to be fact. Muimenides, one of the mofi learned and ce- 
Jebrated of the Jewifh authors who lived in the eleventh 
century, fays, in hisbook More NEBACHIM. We ought 
not to underftand nor take according to the letter that 
which is written im the book of the creation, (the book of 
Genefis.) ‘Taken, fays he, accarding to. the letter, efpe- 
cially with refpect to the work of four days, it gives the 
rooft abfurd. and extravaggnt ideas of Cod. 

But the church of Rome having fet up its new religion 
which it called. Chriftianity, and invented the creed 
which it named the apofiles creed, in which it calls Jefus 
the only son of God, conceived by the. Holy Ghost, and born 
of the Virgin Mary, things of which it is impofsible that 
man or woman can have any idea, and confequently no 
belief but in words, and for which there is no authority 


but the idle ftary.of Jofeph’s dream in the firft chapter of 


Matthew, which any defigning impotlor or foolith fanatic 
might make, it then manufactured the allegories in the 
book of Genefis into fact, and the allegorical tree of life 
and tree.of knowledge into real trees, contrary to the be- 
lief of the firft chriftians, and for which there is notthe leaft 
authority in any of the books of the New Teftament, for 
in none.ofthem is there any mention made of fuch place 
as the Garden of Eden, nor of any thing that is faid to 
have happened there. 

dut the church of Rome could not erect the perfon eall- 
ed Jefus into a Saviour of the W orld without making t! To 
allegories in the book of Genefis into fact, though the 
New ‘Teftament, as before obferved, gives no authority 
for it. All at once the allegorical tree of knowledge be- 


came, according tothe chureh, a real tree, the fruit of uw, 
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real fruit, and the eating of it finful. As prieft-craft was 
always the enemy of knowledge, becaufe prieft craft fup- 
ports itfclt by keeping people in delufion and ignorance, 
it was confiflent with its policy to make the acquifition of 
know!ledge a real fin. 

‘The church of Rome having done this, it then brings 
forward Jefus the fon of Mary as fuifzring death to re- 
deem mankind from fin, which Adam, it fays, had brought 
into the world by eating the fruit of the tree of knowledge. 
But as it is wnpolsible for reafon to believe fuch a ory 
becaule it can no reafon for it, nor have any evidence 
of it, the church then tells us we must not regard our 
reafon, but muft delieve, as it were, andthat through thick 
and thin, as if God had given man reafon like a plays 
thing, or arattle, on purpofe to make fun of him. Rea- 
fon is the forbidden tree of prigft-craft, and may ferve to 
explain the allegory of the forbidden tree of knowledge, 
for we may reafonably fuppole the allegory had fome 
meaning and application at the time it was invented. It 
was the practice of the eafterm nations to convey their 
meaning by allegory, and relate it in the manner of fact. 
Jefus tollowed the fanie method, yet nobody ever fuppofed 
the allegory or parable of the Rich Man and Lazarus, 
the Prodigal Son, the Ten Virgins, &c. were facts. Why 
then fhould the tree of knowledge, which is far more ro- 
mantic in idea than the parable in the New Teltament 
are, be fuppofed to be a real tree.* ‘The anfwer to this 
is, beeaufe the church could not make its new fangled 
iyftem, which it called Chriitianity, hold together with 
outit. ‘To have made Chriit to die on account of an ale 
lezorical tree would have been too bare-faced a fable. 





* The remark of Emperor Julien, on the ftory of the 
Tree of Knowledve is worth obferving. ‘“ If,” faid he, 
es there ever had been, or could be, a Tree of Know- 


«ledge, inftead of God forbidding man to eat thereof, it 
« would be that of which he would order him to eat the 


® molt.” 
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But the account, as it is given of Jefus in the New Tef- 
tament. even vifiomary as itis, does not {apport the creed 
of the church that he died for the redemption of the world. 
According to that account he was crucified and buried 
on the Friday and rofe again in good health on the Sun- 
day motning, for we do not hear that he was fick. This 
cannot be cal'ed dying. and is rather making fun of death 
than fuffering it. ‘There are thoufands of men and wos 
men alfo, who, if they could know they fhould come 
back again in good health in about thirty-fix hours, would 
prefer {uch kind of death for the fake of the experiment, 
and ta know what the other fide of the grave was. \Why 

then fhould that which would be only a voyage of curi- 
ous amufement to us be magnified into merit and fuffer- 


ingsin him? Ifa God he could not fuffer death, for im- 


mortality cannot die, and as a man his death could be no 
more than the death of any other perfon. 

The belief of the redemption of Jefus Chrift is altoge- 
ther an invention of the church of Rome and not the doc- 
trine of the New Tettament. What the writers of the 
New Teftament attempt to prove by. the ftory of Jefus 
is, the resurrection of the same body from the grave, which 
was the belief of the Pharilees, in oppofition to the Sad- 
ducees (a fect of Jews) whodenied it. Paul, who was 
brought up a Pharilee, labours hard at this point for it, 
was the creed of his own Pharifaical church. The XV 
chap, 1 of Corinthians is full of fuppofed cafes and afler- 
tions about the refurrection ot the fame body, but there is 
not #word in it about redemption. ‘This chapter makes 
part of the funeral fervice of the Epifcopal church. The 
dogma of the redemption is the table of prieft-craft in- 
vented fince the time the New Teftament was compiled, 
and the agreeable delufion of it fuited with the depravity 
of immoral livers. When men are taught to afcribe all 
their crimes and vices to the temptations of the Devil, 
and tobelieve that Jefus, by his death, rubs all off and 
pays their paflage to heaven gratis, they become as care- 
leis in morals as a {pendthrift would be of money, were 


he told-that his father had engaged to pay off all his {cores. 
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Tt is a dostrine, not only dangerous to morals in this 
world, but to our happinefs in the next world, becaufe it 
holds out fuch a cheap, eafy, and lazy way of getting to 
heaven as has a tendency to induce men to hug the de- 
lufion of it to their own injury. 

But there are times when men have ferious thouthts; 
and it is at fuch times when they begin to think, that they 
begin to doubt the truth of the Chriflian Religion, : and 
well they may, for it is too fanciful and too full of conjec- 
ture, inconfiflency, improbability, and irrationality, to 
@fford confolation to the thoughtfulman. His reafon re- 
volts azainft his creed. He fees that none of its articles 
zre proved,.or canbe proved. He may believe that fuch 
a perfon as is called Jefus (for Chrift was not his. name) 
was born and grew to be a man, becaufe it isno more 
than anatural and probable cafe. But who is to .prove 
he is the fon of God, that he was begotten by the. Holy 
oft? Of thefe things there can be no proof, and that 
ifch admits not of proof, and is againft the laws of pro- 
bility and the order of nature, which God himfelf has 
eliablifhed, is not an obie%t for belief. God has not given 
man reafon to embarrals him, but to prevent his being 
impofed upon. 

He may believe that Jefus was erucified, becaufe many - 
ethers were crucified, but who is to prove he was crucifi- 
ed for the sins of the world? ‘This article has noevidence 
riot even inthe New Teftament, ; and if it had, where is 
the proof that the New Teftament, in relating things nei- 
ther probable nor proveable, is to be believed 26 Prue be 
When an article in a creed does not admit of proof nor 
of probability the falvo is to call it revelation; But this 
is only putting one difficulty in the place of another, for 
it is as impofsible to prove a thing to be revelation as it is 
to prove that Mary was gotten with child by the Holy 
G)hoft. ' 

Here it is that the religion of Deifm is fuperior to the 
Chriftian religion. It is free from all thofe invented and 
torturing articles that fliock our reafon or injure our hu- 
manity, and with which the Chriftian religion abounds. 
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Its creed is pure and fublimely fimple. It believes ia 
God and there it refts. It honours reafon as the choicett 
gift of God to man, and the faculty by whi@p he is enabled 
to contemplate the power, wifdom, and goodnels of the 
Creator difplayed in the creation; and repoliny itlelf on 
his protection, both here and hereafter, it avoids all pre- 
fumptuous beliefs, and reje€ts, as the fabulous inventie 
ons of men, all books pretending to revelation. 








Profession of faith of a Savoyard Curate, from 


Rousseau, continued from our last. 


Tt isthus that, contemplating God in his works, and 
fludying him in thofe attributes which it imposds me to 
know, I learn by degrees to extend that imperiect and 
confined idea I at firft formed of the fupreme Being. But 
if this idea becomes thus more grand and noble, it is pro- 
portionably lefs adapted to the weaknefs of the human 
underftanding. In proportion as my mind approaches 
eternal light, its lightnefs dazzles and confounds me; fe 
that I am forced to give up all thofe mean and earthly ima- 
ges which aflift my imagination. _ God is no longer a cor- 
poreal and perceptible Being : the fupreme Intelligence. 
which governs the world, is no longer the world ittelf: 
but in vain I endeavour to raife my thoughts to a concept:- 
on of his efsence. When I refle&t that it is he who gives 
life and aCtivity to that living and active fubftance, which 
moves and governs animated bodies; when I am told 
that my foul is a {piritual being, an‘ that God alfo is a 
fpirit, I-am incenfed at this debafement of the divine ef- 
dence, as if God and my foul were of the fame nature; 2s 
if God was not the only abfolute, the only truly active be- 
ing, perceiving, thinking and willing of himlelf, from 
whom his creatures derive though, ac tivity, os une 
and exiftence, We are free only becaufe it is his will thos 
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we fhould be fo‘ his inexplicable fubftance being. with 
refpect to our fouls, fuch as our fouls are in regard to our 
ea A I knaw nothing of his having created matter, bo- 
dies, {pirits, or the world. The idea of creation confounds 
me and furpafles my concepticn, though I beleve as much 
of it as | am able to conceive : but I know that he hath 
formed the univerfe, and all that exifts in the moft con- 
fummate order. God is doubtlefs eternal, but I am ine 
capacitated to conceive an idea of eternity. Why then 
fhould I amufe mylfelf with words? All that 1 conceive 
is, that he exilted before all things, that he exilts with 
them, and will exift afterthem, if they fhould ever have 
anend. That a Being, whofe eflence is inconceivable, 
fhould give exiftence to other beings, is at beit obfcure 
and incomprehenfible to our ideas; but that fomething 
and nothing fhould be reciprocally converted into each 
other, is a “palpalilé contradiction, a moft manifeit ab- 
furdity. 

God is intelligent; but in what manner? Man is in- 
telligent by the act of reafoning, but the fupreme intelli- 
gence lies under no neceflity to reafon. He requires 
neither premiles, nor confequences ; not even the fimple 
form of a porpofition: his knowledge is purely intuitive ; 
he beholds equally whatis and will be: all truths are to 
him as one idea, asall places are but one point, and all 
times one moment. Human power acts by the ufe of 
means, the divine power in and ot itfelf. God is power 
ful becaufe he is willing, his will conitituting his power. 


To be continued. 
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